Limmud Bet Midrash 2018 — Sinning for the Sake of Heaven

anv? naay - Sinning for the Sake of Heaven

Section 1 — Talmudic Sources

1 | T. Bavli Nazir 23a-b

a3 1'n "a

A | Mishna A women who vowed to be a Nazir, and
she drank wine and became ritually impure by
contact with the dead — she is lashed 40.

If her husband renounced her vow, and she did
know that her husband renounced it and drank
wine and became ritually impure by contact with
the dead she is not lashed 40.

R’ Yehuda says: If she isn’t lashed 40 she is still
lashed Makat Mardut [lashes for rebelling]

Gemara

“Her husband has nullified them, and the Lord will
forgive her” (Numbers 30:13), that the verse is
speaking of a woman whose husband nullified

her vow and she did not know that he had done so.
It teaches that if she performs the actions prohibited
by the vow she requires atonement and
forgiveness.

And when Rabbi Akiva would reach this verse he
would cry, saying: And if one who intended to pick
up pork in his hand and eat it, and in fact he picked
up the meat of alamb in his hand ,

nevertheless requires atonement and

forgiveness, then with regard to one who intends to
pick up pork in his hand and in fact picked up pork
in his hand, all the more so ...
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B | 8§ Rabba bar bar Hanna said that Rabbi Yohanan
said: What is the meaning of that : “For the paths of
the Lord are right, and the just walk in them, but
transgressors stumble over them”(Hosea 14:10)?

This is comparable to two people who roasted
their Paschal offerings One ate it for the sake of
the mitzva, and one ate it for the sake of excessive
eating. This one, who ate it for the mitzva, has
fulfilled: “And the just walk in them,” while thw

one, who ate it for of excessive eating “But
transgressors stumble over them.”

Reish Lakish said to him: You call

this individual wicked? Granted he had not
performed the mitzva in the optimal manner but
he has still done Paschal offering.

Rather,this is comparable to two people; this one
has his wife and sister with him, and that one
has his wife and sister with him. Each husband
arrives home and engages in sexual intercourse with
one of the women. This one happened upon his
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wife, and that one happened upon his sister.
This one, who happened upon his wife, is
described by the phrase “And the just walk in
them,” and that one, who happened upon his
sister, is described by the phrase “But
transgressors stumble over them.”

Is this comparable? We are speaking about one
way, but here there are two.

Rather, it is comparable to Lot and his two
daughters, they [i.e. his daughters] intended
“leshem mitzva” “and the just walk in them” but
he [Lot] who intended to sin — “but transgressors
stumble in them”...
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Ulla said: Tamar engaged in licentious activity
[with Judah] and Zimri engaged in licentious
activity

Tamar sinned and from her came kings and
prophets. Zimri sinned and multitudes of Israel fell
due to him.

R Nachman bar Yitzhak said: A sin for the sake [of
heaven/mitzvah/God] is greater than a mitzvah not
done for the sake [of heaven/mitzvah/God]

Could this be? But didn’t Rav Yehuda in the name
of Rav say: A person should always engage in
Torah and Mitzvot even not for their sake, for
through acting not for their sake they will
eventually act for their sake

Rather say: A sin lishma is like a mitzvah
performed not for the sake. As it is written
“Blessed above women shall Yael be, the woman
of Hever the Kenite, above women in the tent shall
she be blessed (Judges 5:24) Who are these
women? Sarah, Rivkah, Rachel, Leah.

R’ Yohanan said: The wicked one, engaged in
intercourse seven time with her at that time as it is
written “ “Between her feet he sunk, he fell, he
lay; between her feet he sunk, he fell; where he sunk,
there he fell down dead” (Judges 5:27). Each mention
of falling is referring to another act of intercourse.

The Gemara asks: But Yael at least enjoyed the
sexual intercourse with him; why is the verse so
effusive in her praise? Rabbi Yohanan said: All the
good of the wicked, is nothing other than evil for
the righteous
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Rabbi Hiyya bar Avin said that Rabbi Yehoshua
ben Korha said: A person should always come
first with regard to a matter of a mitzva, as in
reward of the one night that the elder preceded
the younger, she merited to precede the younger
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daughter by four generations to the monarchy of
the Jewish people.

1A | Nazir 23a Commentaries |
A | Chachmei Evreux — 13" Century Tosafists (0mTPa NL'W1) XK '"NdNY? NO'WY
A Ty 2D 97T ' Ndon
Zimri sinned and multitudes of Israel fell: That is to "9 .78IWM N1 nnd 7'9n1 N1
say he intended to sin, but Yehuda didn’t intend to X7 TN 7ax NNy oW pnmv 19
sin as at the time there was not yet a prohibition to N7 |" TV NYY NNIKA DY ,NNYT (DM
sleep with an unmarried woman. n"1oN 7y NM
B | Rashito Nazir 23 a0 M'en
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Tamar was licentious — And intended for a mitzvah N7 772 D DNKRY D 2AMDTO YT TN
in order in order to have children as it is written she (7 n'wx).
saw that Shelah had grown NNy DW7 [1I1DN - 2T MINT.
Zimri was licentious— And intended to sin NIXN DWY7 117 - anw'7 Ay a2ima.
Great is sinning lishma - that is to say for the NIXNT XN7X - NNYY XA nnw"? X7v JInn
purpose of a mitzvah RN X' NIXN 7T XA'WN NN XY
From acting not lishma will come to acting nM'N N7ITA NNYY NN'AYT NNNK DXL
lishma - we see that a mitzvah not for its sake is K7W DIXNd NNYY? NNy n71Ta XNt XX
important as it brings to acting for a mitzvah. And NHIY [N'NYUY - nnwY
you [R Nahman b Yitzhak] said that a sin lishma is
greater than this?
Rather say that it is as great as a mitzvah
performed not lishma and the two are equal
C | Rashi to Horayot 10b 4B | LaTh I Uk
Tamar was licentious and she intended for the 7D NINN DIY'Y? NDNAI - NNAT 1NN
sake of the mitzvah in order to have children from 5 NNKRD D AN DPITYN A VAT TvnY
the righteous as is written she saw that Shelah had N7 71m
grown.

How does the discussion in the gemara relate back to the Mishna?

What is n'ay and what is nnw4?

Are there common characteristics of the examples brought? What is the scope of R Nahman
b Yitzhak’s statement?

What are other examples that the gemara could have brought?

What are the possible explanations of the concept? What assumptions does one need to
make to maintain these positions?

What is Ulla saying? Does Ulla agree with R Nahman b Yitzhak?

What changes between the first reading of R Nahman b Yitzhak and the second reading?
What factors would reduce the force of R Nahman b Yitzhak’s statement?

Methodologically, is this passage an “interpreted” passage or does it have its own theological
force?

2. | T Bavli Sanhedrin 75b TV 'MTno *aa
A | The Talmud is discussing that one must martyr NN'N D71V Vi INON ("AN MNKX
oneself rather than transgress one of the three
cardinal sins (idolatry, murder, forbidden sexual
relations. The Talmud asks about Esther how could
she sleep with Ahasuerus
Abaye said: Esther was passive like the ground.
B | R Nissim of Gerona 1320 - 1376 TV |"TN0 " 'wITn
Abaye answered that Esther was like the ground, that NI ‘N 07 Y MNONRT MAX YN
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acting even if it is actual forbidden relationships she

does not have to sacrifice her life
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There is another reason to permit which is that...even

though it was forbidden sexual relationships and

public, and all the more so with Yael that she acted
for her own pleasure and in private but is considered

to be “forced” to do so to save the masses.
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Should Esther be included in the concept of aveirah lishma?

T. Bavli Temurah 14b
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R Yehuda bar Nachmani expounded:

Within one verse it states “Write for yourself
these words” and also states “On the basis of
these words” (literally on the mouth of these
words). This is to tell you that words which are
oral you cannot write down and those which
are written cannot be said orally.

It was taught in the house of R Yishmael: One
verse states write for yourself these words —
these words you may write but don’t write
halakhot [i.e the oral torah]

They said: Perhaps one may write a new
insight. As R Yochanan and Reish Lakish
would look in the sifrei agadata on shabbat and
expounded as follows: It is time to act for
Hashem they have renounced your Torah. They
said it is better to uproot [part] of the Torah
than the Torah be forgotten from Israel
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How is this passage linked or distinct from the concept of nnw? n1ay?

T Bavli Brachot 63a
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And the verse states: “It is time to work for the
Lord; they have made void Your

Torah” (Psalms 119:126). Of this, Rava said:
This verse can be interpreted from beginning
to end, and can be interpreted from end to
beginning.

This verse can be interpreted from beginning
to end: It is time to work for the Lord; what is
the reason? Because they have made void
Your Torah, . Conversely, it can be interpreted
from end to beginning as follows: They have
made void Your Torah; what is the reason?
Because it is time to work for the Lord.

it was taught Hillel the Elder says: At the time
of gathering, if the Sages of the generation see
to it that the Torah remains the purview of the
few, disseminate it to the public at large. At the
time of dissemination, gather, and leave it to
others to disseminate the Torah. And if you see
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a generation for whom Torah is beloved,
disseminate, as it is stated: “There is who
scatters, and yet increases” (Proverbs 11:24).
However, if you see a generation for whom
Torah is not beloved, gather; do not cause the
Torah to be disgraced, as it is stated: “It is time
to work for the Lord; they have made void
Your Torah.” Preventing Torah study in that
situation is a manifestation of work for the Lord

Bar Kappara taught: Which is a brief passage
upon which all fundamental principles of Torah
are dependent? “In all your ways
acknowledge Him, and He will direct your
paths” (Proverbs 3:6). Rava said even to a
matter of sin
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We find sometimes that it is permitted to
transgress a sin in order to increase mitzvot as is
explained in Brachot on the verse “In all your
ways know him” Rava says even for a matter of
sin. And Rashi (in an older manuscript) explained
that even if a person sins and intends for the sake
of a mitzvah, such as the daughters of Lot or the
matter of Yael, HaKadosh Baruch Hu straightens
their ways, that is to say it is permitted to sin if the
intent is for a mitzvah.
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Where does this passage fit into nnw% n1ay?
Is it a central or peripheral passage?

Section 2 — Placing the Concept in the Normative Framework

1 Drashot R Yehoshua lbn Shuib (1280-1340) | X¥N D NYID AWIY 2K "M NIWAT
And therefore a person of truth should use things for NNKN 7V DTR NINY DTRD DI
his actual needs in the world, as our sages say “in all D71V ¥ DN DNATA A WNNnwn
your ways know Him” even for a matter of sin. That is 7T 702 7T NNRY > ,0"N1dNN
to say food and intercourse which are matters that can ~ win's ,n1ray 217 179K ,INVT
cause sin he should intend [when engaging with them  "\ay nnma vy Dnw 7awni n'7'oxa
to do so] for the sake of heaven. .0’y ovw7 ona jIdN!
And there are those who explain this to mean even for  ox wnn n1ay "ox 0'wlSn W
an actual sin, his intent should be for the sake of N21TA NNNY D ,0'My oYY 1Imidn
heaven as we say “a sin for the sake of heaven is v 1w, DI Nt Ny
greater than....” As we find with Yael

2 Responsa R Yosef Kolon (Maharik) (1420-1480) Toi 'o p""nn n"Iv

did that she saved all of Israel.

that moment that she came before the king

And it is an obvious matter...that Ester did not commit
any prohibition and there was not in the matter even a
smidgen of sin, rather it was a great mitzvah that she

And we know this is correct as when she came before
the king the holy spirit rested on her as we expound
there...that Esther was one of the seven prophetesses
that arose in Israel as the holy spirit rested on her at
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And heaven forfend that the holy spirit would rest on
her from a disgusting matter, there being no such thing
occurring in Israel

Rather the opposite, it is very obvious that she did a
great mitzvah and in particular she was considered to
be passive like ground anyway.

And similar by Yael the wife of Hever the Kenite that
the verse praises here in the matter of Sisera and
considers her like the matriarchs.

And similar to this we find in R Yehuda of Paris in
Yevamot... [that Yael was permitted to act like this]
even though she was married in order to save all of
Israel.
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And it was also the case that permission was given to
them to do these matters except from mitzvot, as they
saw necessary and they understood that this matter
was needed to rectify the worlds — <This is the
language of our master in a responsa — | was asked
the concept of “aveirah lishma” which we find in our
sages what is it? | answered that it only applied in the
time prior to the giving of the Torah, but once the
Torah was given, if you maintain that there is such a
concept why would we need the 613 mitzvot?
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What are the assumptions underlying these positions? What is the nature of sin? What is the

nature of “lishmah”?
What is the difference between the opinions?

How are they using the sugya in Nazir? Does the sugya in Nazir hold any theological force?

Section 3 - Sin and Redemption — The Sabbatean Twist

1

Gershom Scholem (1897-1982)- Redemption Through
Sin

Through a revolution of values, what was formerly sacred has become profane and what was
formerly profane has become sacred...Prior to the advent of the Redeemer the inward and
outward were in harmony, and this is why it was possible to effect great tikkunim by means of
outwardly performing the commandments. Now that the Redeemer has arrived, however, the
two spheres are in opposition: the inward commandment, which alone can effect a tikkun has
become synonymous with the outward transgression. Bittulah shel torah zehu kiyyumah: the
violation of the Torah is now its true fulfilment.

More than anything else, it was this insistence of the “radicals” on the potential holiness of
sin — a belief which they attempted to justify by citing out of context the Talmudic dictum
(Nazir 23b) “ A transgression committed for its own sake is greater than a commandment not
committed for its own sake”.
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2 T.Bavli Sanhedrin 97a
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It is taught Rabbi Nehemya says: During the
generation that the son of David comes, arrogance
will proliferate and the cost of living will corrupt people
The vine will produce its fruit, and nevertheless, the
wine will be costly. And the entire kingdom will be
converted to the heresy and there will be no
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This supports Rabbi Yitzhak, as Rabbi Yitzhak says:
The son of David will not come until the entire
kingdom will be converted to heresy.

3 Low von Honigsberg (19" century Frankist)

Such is the case with the inner Torah, for the outer is in opposition to the inner...and must be
annihilated before the inner can be freed. And just as a woman from Ishmael feels as though
she ahs been freed from her confinement when she comes to Edom..so continuing to live in
Israel under the Torah of beriah is called captivity, not can she be given to marriage under
the Torah of beriah but only in Edom, whereas in Israel one must remain a virgin.

Divrei Nehemiah - Nehemiah Hayon (18™ century

Sabbatean)

.+« And this [lact), INAT INE COMINE OF T iw
demption can be prompted in one of two ways,
was what the rabbis of blessed memory had in
mind when they said that the Son of David
would come cither in a generation that was en-
tirely guiltless (meaning when Isracl by virtue
of its good deeds had withdrawn all the sparks of
holiness from the kelipah), or else in a genera-
tion that was entirely guilty (meaning yhcn the
kelipah had become so filled with holiness that
it split its maw and perished). . . . And it is in
consequence of this thesis that many, thou;h
their intentions are good, have mistakenly said,
“Let us go worship other gods that we may fll
the kelipah to bursting that it die.” . .. Nay, do
not reason with yourself, “Since it is impossible
for all 1o become guiltless 50 as to withdraw the
holiness from the kelipah, it is better that I be-
come a sinner and 30 hasten the doom of the
kelipah in that way that it might die and salva.
tion might come,” but rather, “Wait '(or the
Lord and keep His way™ [Ps. 37:34): it is beuter
that you endure the length of the exile and.lo.ok
to salvation than that you sin by worshiping
other gods in order to bring on the redemption.
This brings us to the meaning of the verse,
“Lest there be among you a root that beareth

29:18). In other words, when he hears the words
of the curse that is threatened . . . he turns away
his heart from God and blesses himself in his
heart [29:!8], saying: “What Moscs has written
is true” . . . but [he thinks that] if he does not
turn away his heart from God and if his inten-
tions are , that is, if he means to quench
the kelipah by giving it holiness to drink, then
certainly no evil will befall him, but on the
contrary, God will turn the curse into a bless-
ing. And this is the meaning of the words “and
he blesses himself in his heart,” (ot'he says
to himself, I am sure that no harm will befall
me . . . because I did not turn my heart [from
God] . . . and because my intentions are good

. [namely] to water the Aelipah, the thirsty
one, with the holiness that I extend to her that
she may partake of it and die. It is of such a one
that Moses said, “The Lord will not be willing
to pardon him" [29:19). . . . Even though his
intentions were good and he only desired to
hasten the redemption, he cannot be forgiven.
.. . Nor does [the principle of] “A transgression
committed for its own sake™” [is greater than a

commandment not committed for its own sake
apply here, since there [in its original context
it refers to an ordinary sin, as in the case O
Jael [in killing Sisera; Judg. 4], whereas here,
where it is a question of worshiping other qu;.
the Lord will not be willing to pardon him.

gall and wormwood [29:17), and it come to pass
when he heareth the words of this curse” [etc.:

e Isthere any suggestion in our sugya in Nazir that it can be stretched to the Sabbatean
position? Are there any redemptive undertones in the Sugya?
e What is the meaning of “aveirah” and “lishma”?

4. Redemption through sin in the Ramhal — Aveirah Lishma as a Redemptive Act by Women

R Moshe Hayyim Luzzatto — Kinat Hashem
Tzevaot (part 2) (1707-1746)

And this matter is the matter of Esther, that the
Shekhina is given over to the Sitrah Ahra and
Achasverosh sought to rule over her...
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secret to even think about and all the more so to
speak about it and even more so to
investigate...
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Know that the start of the damage was the
intercourse of the serpent with Eve where he
placed his impurity in her and because of that
she descended into the kelipot.

And it is only possibly to correct this defect
through the matter as the verse says “And the
women violated” (Zecharia 14:2). And the matter
is that ultimately it is required that the...sinner
bear his sin and the defect removed from its
source...and how immense is the grief of the
holy women, the women of Israel, that they
need to bear this evil matter. And see that the
start of this damage began when “The women of
Zion were abused” (Eicha 5.11). Therefore this
purification will end when “the women will be
violated”. However know that this grief will only
occur at the very end when the tikkun stands to
be completed...And the secret of this matter is
that it is required to give to the Sitra Ahra its
fitting portion, but to rectify this must be below
and not above.

And know | will explain Yael and Sisera and
understand this secret well. Yael wife of Hever
the Kenite, is from the source of Cain who
stemmed from the impurity of the serpent
therefore this matter reached her, and it is not
like the matter with Esther [who was passive]
rather she herself was active

And the secret of this matter is the tent peg,
which is the foundation which joins the tent,
which is malkhut, which is awakened through
unity. And she overpowered this wicked one
who lauded over the lower world and killed him
and entered his temple, and from there in his
brain is the secret of Daat as | mentioned.

We have learned that aveira lishma can only be
for a particular circumstance and that it is not
possible to change the act as this would
rebelling against the torah...rather one act could
be from the aspect of rising malkhut to the
primordial order.

And all this matter can only be by women
because they are karka olam and can utilise the
tikkun in this way [by use of their bodies] and
not by men for whom sexual prohibitions cannot
act as a tikkun for them. For the righteous must
guard themselves...and even from
[transgressing] less weighty mitzvot than sexual
impropriety...can only be in the specific instance
based on one who can rule on these things.
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Luzzatto connects these two concepts karka olam and aceira lishma creating a fascinating
synthesis. On the one hand he distinguishes between Esther’s act and Yael's, between rape and
“transgression with good intention”. On the other hand, by referring to the female community at
large as karka olam, he emphasizes women'’s unique ability to redeem the sefirah of Malkhut from
the grip of the sitra ahra through a sexual act. His kabbalistic position extracts a new meaning from
these seemingly contradictory halakhic terms. Though he perceives womankind as karka olam (by
including in this notion both the voluntary acts of seduction and the abuse of Zion’s women), still
certain women are justified in using their bodies and sexuality for deliverance by means of
proactive and volitional acts.

Luzzatto’s text emphasizes the original meaning of the term aveirah lishma as it was understood
by the sages: Women are able to save lives and bring about redemption through sexual seduction.
To be sure, according to Luzzatto, this can take place only at ana extraordinary moment “when the
tikkun is about to be completed” and only as a singular act that follows a hora’at shaa. But the
editing of the stories in our sugiyah already extracts the act from its private and specific context
turning the astonishing acts of individuals into an archetypical pattern. Stories of personal struggles
are transformed into the narrative of “big mothers” of salvation who through generations seduce
and perform transgressions “with good intention”...

Why does Luzzatto focus on Yael? What is the common denominator of the women in our

sugya?

5. Sin in the context of the Mei HaShiloach - R’ Mordechai Yosef Leiner (1800-1854)

A

Mei HaShiloach - Vayerah

As that which is written in the gemara (TB
Brachot 33b) All is in the hands of heaven
except for fear of heaven, this is only from the
perspective of the limit of human
understanding. In truth, all is in the hands of
heaven including the fear of heaven and it is
only that in this world God conceals His ways.
Mei HaShiloach - Shemini

God is present in all actions that were
performed from creation until the end of time.
Without his will nothing could possibly be
done...and in truth the closer one gets to God
the more he merits the revelation of God’s light
without the garments, which are the fences
and restraints of the Torah. This is because in
the clear light no restraint or prohibition is
found and all human actions are for the sake of
God.

Mei HaShiloach — Pinchas

And Pinchas son of Elazar son of Aaron the
Kohen saw and he took...

It should not, God forbid, arise in your mind to
say that Zimri was adulterous (God forbid) as
God would not make a parsha in the Torah
from an adulterer

There is a secret here as there are ten stages
in licentious behaviour, the first is a person
who arouses himself and intentional acts in a
sinful manner, that is the person himself brings
about his evil desire.
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After this stage there are nine more stages
were are a person’s free choice is gradually
taken from him until the tenth stage where
someone distances himself from his evil desire
and guards himself from sin with all his
strength until it is no longer possible to do so
any further, and then when his desire
overpowers him and he acts he knows that this
was the will of God.

And this is the matter of Zimri, as Zimri in truth
guarded himself from all evil desire, and it now
occurred to him that she (Kozbi) must be his
true partner after it was not in his power to
remove himself from this [sexual] act.

And Pinchas said the opposite, that he [Zimri]
still had the strength to restrain himself from
this. And this is what the Talmud alluded to
that 10 miracles occurred for Pinchas as
explained there that if Zimri had killed Pinchas
first he would be exempt...

And that which the verse says, “the name of
the Israelite who was struck” that is that God
showed Pinchas after his act who he was
waging war with and that he shouldn’t think he
was an adulterer...And this is the matter of
Pinchas that he judged Zimri as a normal
adulterer and therefore applied the rule that
zealots may strike, but it was hidden from him
the depth of the secret that Zimri was the
partner [of Kozbi] from the start of creation as
the Arizal writes that Moses did not try to judge
him for death.

We find that Pinchas in this matter acted like a
child that did not know the depth of the matter,
rather only understood it through the human
intellect and no more, and even so God loved
him as a great thing he did in his striking and
sacrificed himself/

Mei HaShiloach — Noach

Noach was commanded to treat this three
sons each one according to their
measure...but all this was advice to Noach
prior to him reaching perfection as to how to
act, but as soon as he left the ark [in which he
perfected himself] he could act the opposite of
these matters as it is written he drank and was
intoxicated and was angered with Ham...as
when a person is perfected they are permitted
to break through [barriers of behaviour] as all
this is the will of God.

Mei HaShiloach - Vayeshev

And the truth is that Judah in the incident with
Tamar, and will all the matters in the tribe of
Judah similar to this, God gave the desire such
strength until it could not be resisted as it is
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written (in the Midrash) that an angel was
appointed to force him and therefore there is
no guilt on him in that he was unable to
overcome his desire.

And even though that Peretz acted against the
halakha as we find in the Kings of the House of
David, on this God testifies that this is because
it is time to act for the Lord. And even though
in this matter it appears that Er sinned a great
sin of Onan, really his soul was greater than
that of Onan as from him was born the House
of David and in the all theses matters of the
House of David God acted like this even
though at the time it appeared like a sin. For
example, Judah thought she [Tamar] was a
prostitute as she covered her face. That is to
say that the matter was a secrete of God

Mei HaShiloach - Chukat

And the children of Israel travelled and
encamped in Ovot

Ovot represents the general principles of
Torah and mitzvot from the language av
I'hokhma [lit. father of wisdom]. It states int eh
Talmud “Now is the time to act for God as they
are desecrating your Torah. Rabbit Nathan
says - They are desecrating your Torah in
order to act for the sake of God”. This is what it
means. There are times when it is clear to an
individual to act for the sake of God like Elijah
on Mt Carmel. At such a time a person must
nullify the general principles of Torah and
behave only in accordance with God’s explicit
demands. R Nathan states that when this
understanding is not clear in the mind of an
individual he is obligated to act according to
the general principles of Torah and mitzvot
without deviating from the boundaries of
halakha. R Nathan speaks of a case of one
who is drawn after the will of God after all
manners of obstacles are removed from his
path. God presents him with the opportunity to
act in that manner that appears to him to be
outside the confines of halakha God forbid. On
this R Nathan states that since his heart is
drawn to fulfil the will fo God and all obstacles
are removed, it is surely the case that the act
is not a sin at all. God forbid. At that moment
he knows with clarity that it is a time to act for
God.

And similar to this is the camp in Ovot, as
when Aaron was alive they would act in
accordance with their hearts which were clear
to them and the would walk in the clouds of
glory. But when Aaron died and the clouds of
glory left them then they began to act in
accordance with the principles of the Torah.
And similar in the time the Temple was
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destroyed “there is only for God in this world
the 4 cubits of halakha” (Brachot 8)

G Mei HaShiloach Behaalotecha ANI7YN2 NYIS NI7'YA '
On the word of God they camped and on VD NIR?NOoN 1o 'a o i nnt a9 Yy
the word of God they travelled 1T 792 21 1120 NWNY 71 IR K7 IN1DYI
The removal of the clouds and shekhina were .. "YU [I¥T DRN AT PTY KDY M T

only seen to Moshe Rabbeinu. And we find
that in every generation there is the righteous
one of the generation who see the will of
God...And the Yid HaKodosh [R Yaakov
Yitzhak Rabinowicz of Peshishcha 1766-1813]
saw the will of God in delaying the time for
prayer...and his soul shines in the Garden of
Eden from this
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Aveirah Lishma — Some Further Reading
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